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In the wake of defeat, surprised and concerned crusaders expressed fear and confusion. The unexpected failure of warriors whose priests had assured them they fought with divine sanction demanded an explanation. In keeping with Pope Urban II’s plea for personal holiness during his calling of the First Crusade,
 later preachers announced to demoralized crusaders that sin was the cause of their unexpected failure. This explanation enabled the clergy to reassure their listeners that success was still possible if they only repented and made atonement for offending God. The crusaders took the words of the clergy to heart as widespread confession and acts of penance followed renewed calls for holiness.
 

As crusaders actively sought to identify and eliminate sin from their armies, they turned their attention to the company of women in their camps. While women had been associated with temptation and sin in Christian thought dating back to the writings of Late Antiquity, recent feminist scholars have demonstrated a noticeable growth of hostility toward women in clerical writings of the later Middle Ages.
 This happened at a time when crusade preachers were looking for an explanation for the difficulties encountered by the crusaders. As a result, the presence of women became a convenient target for the new propaganda as crusade preachers effectively equated the presence of women with the presence of sin. This paper will demonstrate how this unique form of propaganda served two purposes. First, it deflected criticism increasingly directed toward the clergy to women. Second, it assured demoralized crusaders that success could still be obtained if the correct actions were taken with regard to the presence of women. Consequently, the result of such efforts on behalf of the clergy resulted in the creation of a hostile and often dangerous environment for women.
 
Much has been written about the male dominated Church’s attitude towards women in the Middle Ages. Occasionally, clerical writers celebrated virtuous or virginal women, but far more often women were viewed as potential obstacles to men seeking salvation. The biblical example of Adam and Eve was widely alluded to as a rationale for 

the general mistrust of women.
 For example, the twelfth-century intellectual Peter 

Abelard echoed many clerical authors when he cited the case of Eve in his, Historia Calamitatum.  He noted the “calamities” that befell him were the result of his love for a woman and, in a reference to his personal situation, he noted, “from the very beginning of the human race, women had cast down even the noblest men to utter ruin.”

The primary concern about women, in relation to men, was the potential for sexual attraction and the sins that might accompany such an attraction. Clerical writers saw women in a religious context, which viewed them as the daughters of Eve, whose disobedience to God inspired his anger toward both sexes.
 Carnal pleasure in the Middle Ages was, in the opinion of the Church, the domain of the Devil, with a direct correlation to man’s fall from grace and a mortal sin. If sex was, unfortunately, necessary for the reproduction of the human race, it was declared damnable by the Church to derive any enjoyment from the act.
 This attitude was reflected in the sometimes-curious comments of clerical writers on the subject, as when one author referred to the vagina as the “gate of hell.”
 


Medieval ecclesiastical writers promoted negative portrayals of women and the pitfalls of man’s association with them. One ninth-century cleric, Abbot Hugh of Cluny, founded a nunnery for unmarried women and widows. It was strictly enclosed out of fear that these women, “in appearing in the world...made others desire them” or that they might see things  “which they themselves desired.”
 Womanly beauty was a “satanic distraction,” and a woman’s charm was among the Devil’s preferred tools to lure men to sin.
 Sex acts were dangerous because “the devil dwells below the girdle” and a woman’s amorous glances could kill. A proverb of the time maintained, “if a woman is chaste, it is only for lack of opportunity.”
 The widely circulated mid-thirteenth century poem Evangile aux femmes, exemplified the hostile but popular medieval view of women. Concerning women it claimed, “If she is a whore and crazy, it’s just her nature.”
 The same source also propagated the innate treachery of women when it claimed, “for one finds in them so much support and comfort as one does in a snake that treacherously bites.”
 

In contrast to the inherently sinful nature of women, clerical leaders during the crusades emphasized the necessity of the individual crusader’s holiness. According to cleric Fulcher of Chartres, Pope Urban II admonished his listeners for their previous sins during his calling of the First Crusade in 1095. The Pope asked, “For how can the unlearned make others learned, the immodest others modest, and the impure others pure?” The Pope then reminded his listeners that to please God they had to do what was pleasing to God.
 

The potentially debilitating effects of sinful women seem not to have been considered at this early point in the Crusades. While Urban offered a lengthy list of sins the crusaders should avoid, there was no reference to the sinful effects of women.
 To the contrary, sympathetic feminine imagery was an integral part of the Pope’s speech as recorded by several authors. In the version of Urban’s speech written by the monk Robert of Rheims, all Christians were cast as undeserving victims of Muslim aggression, but especially women who suffered from rape.
  According to the same account, Urban also invoked the imagery of rape when he described the Holy City of Jerusalem as a maiden in need of rescue.
 

With these powerful images of abuse, the Pope stirred the sympathy of his listeners, including women.
 It should be understood that women, as well as the general population, seem to have been more favorable to the idea of crusading in this early stage. The case of Count Stephen of Blois and his wife Adela is among the more remarkable instances of a wife having a greater enthusiasm for a crusade than her husband. After Stephen’s unexpected early return from the First Crusade, having abandoned his compatriots at the troublesome siege of Antioch, his wife appealed to his honor and shame him into returning to the East.

Because the crusades were initially formed within the context of a pilgrimage, in which spiritual benefits like indulgences were granted to both male and female participants, it was believed that anyone could participate in a crusade, even women, so long as a male relative accompanied them. As a result, large numbers of poor non-combatants joined early expeditions to the East.
 While we have records of tearful good-byes between crusaders and their wives,
 there were also women who joined their husbands on crusade. Women went on crusades with male relatives, as camp followers, laundresses, or even as prostitutes.
 

As the first western armies arrived in the East and began to engage their enemies, they experienced some early successes. In one incident, the actions of women even received unusual praise from one chronicler. Following the success of the first battle of the crusaders at Dorylaeum, the author of the Gesta Francorum noted, “Our women were a great blessing to us that day, for they carried drinking water to our fighting men and comforted the fighters and defenders.”
 Yet such praise for the efforts of women on crusades was rare and short-lived. In the aftermath of numerous later defeats, both during the First Crusade and later, the testimony of crusades chroniclers concerning women became overwhelmingly hostile. 

One of the earliest and most significant instances of military disappointment and concern for the crusaders resulted from a protracted and bloody battle at Antioch. At one point, priests dressed in white begged God to show mercy and let them defeat their Muslim opponents as they encouraged crusaders to confess their sins.
 The clergy then led crusaders in processions, prayers, and fasting.
 Following the various penitential acts advocated by the clergy, the discouraged crusaders and clerics gathered together to discuss why it was still taking them so long to conquer the city. According to Fulcher of Chartres, they agreed that God must have still been unhappy with them and was punishing them for their sins by prolonging their final victory.
 

They came to the conclusion that they needed to expel the women, both married and unmarried, from the army. The crusaders listed no practical concerns for the expulsion of the women, only that this action was taken “…lest perhaps defiled by the sordidness of riotous living they should displease the Lord.”
 Fulcher and the crusaders carried out the expulsion of their women even though they believed their Muslim opponents showed no hesitation in killing or enslaving Christian women.
 The prejudices of the crusaders also included the belief that Muslim men were oversexed, and, consequently, if Christian women were captured, they would be subjected to repeated sexual assault.

After sending away their women, the crusaders captured the entire city with the exception of a well-defended citadel. When it seemed things were finally going well, the crusaders then found themselves under siege by a larger Muslim army that had come to the aid of the city’s few remaining defenders. In this predicament, the crusaders again searched for the source of their misfortune. After all, they had dismissed the “sinful” women from their camps and were still having problems. However, quick thinking clerics determined that sinful women were again the cause of their misfortune. This time, they believed it was because crusaders, once they had entered Antioch after dismissing their women, were then charmed into consorting with “unlawful” women. As a result of these sins, they believed God “doubled” their punishment.
 

Another account of the siege of Antioch also attributes the problems of the crusaders to their misdeeds with “evil women.” The author describes an incident in which a priest had a vision of Jesus, Mary, and St. Peter. Jesus told the priest, “I have helped you in goodly manner…I permitted [you] …to win all battles… and I have grieved at the misery which you have suffered in the siege of Antioch.” Then Jesus mentioned that he was not permitting the conquest of Antioch due to their sins. Jesus complained to the priest, “’Behold with timely aid I sent you safe and unharmed into the city, and lo! [you are] working much evil pleasure with Christian and depraved pagan women, whereof a stench beyond measure arises unto heaven.'”
 It was only when Mary and St. Peter fell at Jesus’ feet and implored him to help the crusaders capture the citadel that Jesus relented. Jesus imposed five days of prayer on the crusaders as a penance for their sins and, if this was done, he promised divine aid. Shortly later, the repentant and obedient crusaders were victorious.  

After the battle for Antioch, instructions were sent to the West that all non-combatants, including women, should remain at home.
 Various accounts written after the event referred to sins commonly associated with women as the cause of any setbacks during the otherwise successful crusade. The cleric Albert of Aix, who recorded events related to the First Crusade up through 1120, noted “the Lord is believed to have been against the pilgrim who had sinned by excessive impurity and fornication.”
  The First Crusade chronicler Bartolf of Nangis cited an instance in which a man and woman were caught in the act of adultery and were publicly whipped to make atonement to God.
 According to the Raymond of Aguilers, the monk and visionary Peter Bartholomew claimed the apostles Andrew and Peter appeared to him at Antioch and told him the Crusaders were having problems because of adultery.
 The account of Bernold of St. Blasien, specifically relates how women came to be viewed as compromising the moral standing of the crusader’s army.
 

The setbacks of the otherwise successful First Crusade were minor compared to the problems encountered during the Second Crusade. To inspire participation in a Second Crusade, Pope Eugene III cited the success of the First Crusade, forty years earlier, as evidence of God’s favor for such expeditions. He noted that the first crusaders had achieved much, but in keeping with the propaganda of the First Crusade, he claimed that such accomplishments were only brought about by the grace of God. The pope utilized the propaganda of the First Crusade to argue that the recent Muslim re-conquest of the Christian city of Edessa was the result of God’s displeasure with sinful Christians.
 Because God had punished Christians by allowing for their defeat, Eugene claimed the proper remedy was a new expedition of repentant and holy crusaders to head East and rectify the situation. The pope’s predictions proved wrong, as when the crusade was over, the crusaders had little to show for their massive sacrifices in life, money, and effort. Consequently, the Second Crusade was widely viewed as a debacle. 
In reference to the disastrous events of the Second Crusade, the anonymous annalist of Würzburg wrote, “God allowed the Western church, on account of its sins, to be cast down.”
 The clerical preachers and writers who had called for the expedition would have agreed with the author up to this point. For them, God’s punishment for men’s sins was the most convincing explanation for the failure of the crusaders.
 However, such clerics would have found the analyst’s following commentary troubling, as he went on to list the clerics as the sinners and their preaching of the crusade as the sin.

There arose, indeed, certain pseudo prophets, sons of Belial, and witnesses of anti-Christ, who seduced the Christians with empty words. They constrained all sorts of men, by vain preaching, to set out against the Saracens in order to liberate Jerusalem. The preaching of these men was so enormously influential that the inhabitants of nearly every region, by common vows, offered themselves freely for common destruction.

Numerous clerical writers and preachers, who had advocated the Second Crusade, unexpectedly found themselves the target of similar criticism. No less a saintly figure than St. Bernard, perhaps the most popular and influential preacher of the twelfth-century, felt compelled to offer an apology for the crusade.
 Most clerical chroniclers who reflected on the failure of the Second Crusade did not find fault with either themselves or their preaching. Instead, clerical propagandists attempted to refocus the attention and criticism of their detractors on women. 

Many questioned the wisdom of allowing women to join the expedition. The unsuitability of women for such a mission had been alluded to in St. Bernard’s preaching even before the calling of the Second Crusade. His early preaching emphasized gendered distinctions when he praised the crusading order of the Templars. In keeping with traditional clerical concerns about women, Bernard argued that only when men acted and portrayed themselves as men would they be effective as warriors. He rebuked the knights, who covered their horses with silk and adorned their bits and spurs with silver and gold, asking, “Are these the trappings of a warrior or are they not rather the trinkets of a woman?”

Clerical opinion ranged from those who claimed it had been indiscreet to allow women to join the crusaders to those who explicitly blamed the failure on the presence of women. For example, Vincent of Prague claimed women were the source of sin and immorality in the crusader camps and cited them as the cause of defeat.
 Other chroniclers of the Second Crusade, including Giselbert of Mons and William of Newburgh, echoed Vincent’s sentiments. William of Newburgh went beyond only attributing the failure of the Second Crusade to women, arguing that the cause for launching the crusade resulted from male desire for a woman. According to William, the fall of the crusader state of Edessa in 1144, which effectively inspired the calling of the Second Crusade, was due to the lust engendered in its naïve governor by the daughter of an Armenian whom he referred to as a “perfidious individual.” The Governor, Count Jocelin II, had actually raped the daughter of the “perfidious individual,” which resulted in the victim’s father betraying the city to the Turks.
 The cleric William of Tyre made similar claims about Jocelin’s inattention to his duties during his pursuit of pleasure.

Rumors particularly circulated about the misconduct of Queen Eleanor of Aquitane, who accompanied her husband Louis VII during the crusade. From the outset, some speculated that Louis may have brought her because he feared her infidelity if he left her alone in France.
 Louis’ strategy seems to have been unsuccessful, as the cleric William of Tyre claimed Eleanor was “neglectful of the laws of marriage…[and] unfaithful to her husband’s bed.”
 Eleanor’s presence on the crusade would have been bad enough, but she appears to have inspired many other women to accompany their husbands. William of Newburgh was especially distraught at this development and later complained that the situation made the army unchaste and undisciplined.

The experiences of the Second Crusade heavily influenced policies of the Third Crusade. The recapture of Jerusalem by the forces of Saladin sent shock waves through Christendom. Pope Gregory the VIII employed much of the same propaganda as his successors. He attributed the loss of the city to God’s anger with the sins of Christians. Regarding the fall of Jerusalem, he told the faithful, “…we do not doubt that the disasters of the land of Jerusalem… have been expressly caused by the sins of the inhabitants of the land and of the whole people of Christendom.”
 Letters from clerics in the East, that purported to record the events of the Jerusalem’s conquest, supported the pope’s claim that sin was the cause of defeat. A letter written in 1187 by the cleric Ansbert to the Master of the Hospitaller’s was representative of such accounts. He claimed, “because of our sins, very many of ours were killed, the Christian people were conquered, the king was captured.”
 

Among the specific sins mentioned by the pope was that of carnal desire. Yet, like the popes and preachers of crusades before him, Gregory reassured his followers that the anger of God for such sins could be appeased. He claimed “never is the wrath of the Supreme Judge more successfully appeased, than when, at His command, carnal desires are extinguished within us.”
 An anonymous account from the time, claiming to record the events of the fall of Jerusalem, supported the Pope’s claims. The author noted, “Alas, unfortunates, we have labored so hard to satisfy the pleasures of the flesh which are so soon lost and past…We have too long delayed going to God’s assistance to win back the land from which he was chased and exiled because of our sins.”
 The chronicler later issued a warning to the youth reminding them that the capture of Jerusalem resulted from the “fleshly pleasures” they enjoyed. Geoffrey de Vinsauf’s chronicle of Richard I during the crusade claimed the same reasons for Jerusalem’s fall. He notes that in Jerusalem, “the Lord’s hand fell heavy upon his people” because of the “foulness of their vices.” Among the chief vices listed by Geoffrey was adultery.

The clerical chronicler Roger of Hoveden recorded that potential crusaders viewed the pope’s remedy, repentance and fasting, as an acceptable antidote to the negative effects of the sins mentioned by Gregory. The pope’s strategy assured potential crusaders that the same sins that brought the downfall of Jerusalem would not also become the sources of their downfall. Hoveden noted, “Upon this, the princes of the earth, hearing the mandates [repentance and fasting] of the Supreme Pontiff, exerted themselves with all their might for the liberation of the land of Jerusalem.”


Not surprisingly, since carnal desire was among the earliest concerns of crusade leaders, the presence of women became as much of a worry as it had been in earlier crusades. Several measures were taken in 1188 to restrict the number of female camp followers. The Councils of Geddington and Le Mans forbade any woman except laundresses, who were deemed above suspicion, to go on the Third Crusade.
 Although some women seem to have ignored these prohibitions and set out on crusade anyway, the restrictions were ultimately enforced in the Latin East when a number of these women were compulsorily returned to the West.
 


The clerical writer perhaps most hostile to women during the Third Crusade was Ralph Niger. He argued that the women who accompanied the crusaders served as the “snare of the Devil” and worried that their presence might bring disaster to the Crusaders.
 To support his claims Niger cited the biblical example of the Midianite woman who was killed by the Israelites in order to prevent sin in their army and thus avoid defeat.
 For such reasons, Niger wrote, “Therefore, I do not agree with female participation in a major campaign to be carried out by men.”
 The clerical belief in a woman’s ability to bring disaster, as expressed by Niger, was so ingrained in clerical minds that the chronicler Geoffrey de Vinsauf extended this belief to non-Christian armies. For example, he attributed Saladin’s ascension to power in Egypt as resulting from his predecessor’s addiction to the sexual favors of women.
 

In spite of Niger’s concerns, he cited one potential use for women on a crusade, “a territory stripped of its population cannot be restored without the presence of women; therefore including women in a crusade can be considered useful...”
 Geofrrey de Vinsauf also found a useful occasion for women on crusades. He praised an injured woman who volunteered to be buried in a mound crusaders were making to prepare for an assault. The woman, he wrote, demanded to be allowed to use her body in this way so that she could deem herself “to have done some good.”
 

Regardless of the use of women for reproductive purposes, or as filler for earthen works, neither author viewed these reasons as sufficient for women’s presence on a crusade. Niger argued that repopulation alone was not an adequate reason for women’s participation, as they could be brought to the Holy Land once the conquest was complete. Niger feared the potential for the success of the crusade was “doubtful” and ultimately depended on God’s good will, arguing that women should stay at home “where they cannot be a hindrance or a danger to the common enterprise.”
 Geoffrey de Vinsauf also found the presence of women undesirable on the crusade. He cited instances in which women had to be dismissed from the army to insure they were not “an occasion for sin.”
 On another occasion he complained, “Women came to them [the army] from Acre, to stir up their passions and multiply their misdeeds.”
 

Geoffrey’s primary concern involved the suitability of women for military expeditions. He referred to women as the “weaker sex” and noted that whoever “declined the campaign would degrade himself as much as if he did the duties of a woman.”
 He cited women as those “whom weakness of sex or age rendered unfit to bear arms” and in determining ransoms for women they were valued at only half the worth of men.
 On another occasion, Geoffrey cites an instance when Christian women were allowed to execute defenseless Turkish prisoners, which was believed to have brought additional disgrace on the Turks. In keeping with his belief in the unsuitability of women for combat, Geoffrey reprimanded the women for their amateurish use of knives, rather than swords, when cutting off the heads of the Turkish prisoners.

The twelfth-century English monk, Richard of Devizes, also expressed deep reservations about the suitability of women for military expeditions. In his account of Richard I during the Third Crusade, he noted that when a woman reacted well to a military situation, it was because she acted “like a man.”
 Additionally, Richard provides a flattering, and perhaps self-serving, description of the king’s mother, Eleanor. Although Eleanor had been the cause of scandal during the second Crusade, in this account, she is a “matchless woman, beautiful and chaste, powerful and modest, meek and eloquent…” Yet the author makes clear that Eleanor is an exception to the typical woman, as he notes that all of her qualities are “rarely wont to be met in a woman.”
 Alluding to past accusations of infidelity on the part of Eleanor, he warns his readers, “Many knew, what I wish that none of us had known. The same queen, in the time of her former husband went to Jerusalem. Let none speak more thereof; I also know well. Be silent.”

           Although the army of the Fourth Crusade intended to go to Egypt, they never made it. Instead, through a series of complicated events, they attacked and sacked the Christian city of Constantinople.
 The crusaders had gone so far astray from their original intentions, that even the Pope issued a harsh rebuke to their leaders.
 However, ecclesiastical leaders that took part in the Crusade had a much different perspective. For example, Gunther of Pairis claimed the taking of Constantinople was a just punishment for the Greeks and depicted the crusaders as the instruments of divine will.
 The chronicler Geoffroy de Villehardouin claimed that by it was “God’s will” that the crusaders should kill the Greeks.
 

Because the crusaders viewed themselves as instruments of God, women were again a concern. One of their earliest actions was an unsuccessful effort by a papal legate to dismiss all women from the expedition while still in Venice.
 In the account of Robert of Clari, shortly after the crusaders decided to attack Constantinople, the bishops ordered all crusaders to make themselves holy for combat. One of the ways that this was accomplished, so they maintained, was to dismiss all evil women from the camps.
 Robert notes that only after the women were expelled from the presence of the crusaders had the bishops “shown the pilgrims that the battle was a righteous one.”
 

The Fourth Crusade was reflective of later crusades. They became more military expeditions than spiritual pilgrimages, which characterized the first two Crusades. Because fewer and fewer women attended, they became less of a concern to clerical writers. The efforts of Pope Innocent III in the early thirteenth-century contributed to the decline in the numbers of women. While the Pope viewed the prospect of feminine interaction with crusaders as undesirable, he recognized the potential value of re-inspiring the enthusiasm of women for the crusades through greater supporting roles at home. Although Innocent called for male warriors only, he also ordered that men and women should be formed into separate contingents and assigned the duties of regular prayer and holding monthly liturgical processions for the liberation of the Holy Land. During these processions, the Pope ordered the preaching of crusades and declared that all in attendance receive a certain degree of remission for their sins. This allowed women to participate in the crusading movement and gain spiritual benefits without traveling to the Holy Land.
 Such efforts did not eliminate the presence of women in future crusades, but apparently were successful in reducing the total numbers of women who later headed East.  

While clerical commentary on women’s involvement in later crusades was reduced, it did not disappear. Although fewer women went on crusades in the thirteenth-century, some preachers found women, particularly wives, an impediment to the success of future crusades. Concerned wives provided serious competition for preachers seeking to convince husbands to take the cross. In addition to the concern that their husbands or sons might not survive the expedition, many women feared the hardships that came with the absence of the male family members for long periods of time.
 Consequently, some preachers, including the influential bishop of Acre, James of Vitry, left detailed accounts of how women impeded the efforts of crusades preachers.

James had already earned a reputation as a powerful propagandist in his preaching of the Baltic and Albigensian Crusades when he accompanied the army of the Fifth Crusade.
  He addressed the problem of negative influences from wives directly in his crusades sermons. He provided his listeners, who might have been experiencing similar problems with their wives, an example of how they should deal with such a situation. He told them of a man who was forced to hide in his loft with his windows open so that he could listen to crusades preachers when they came to his town. According to James, the man could not attend these sermons in person because his wife objected to any notion of him taking the cross.
 James noted that one day the man was “full of remorse and inspired by God; afraid of his spouse, who had locked the door so that he could not leave, he was watching from the window and jumped out into the crowd and was the first to come to the cross.”
 James celebrated the man’s wisdom in defying his wife and proclaimed the numerous spiritual benefits the man would receive for doing so. Concerning the defeated and abandoned wife, he only noted, “…the devil often extinguishes a good proposal through the spouse.”
 

Perhaps the most notable conflation of sinful women and military defeat after the Fourth Crusade happened during Louis IX’s crusade to the East in 1248.
 The well-known and highly esteemed preacher and writer Gilbert of Tournai both recruited for the expedition and accompanied it, leaving behind a large and popular body of crusades sermons.
 He told the crusaders that in taking the cross they wore the sign of Christ, whereas “those given to bodily lust and pleasures are…signed with the sign of the devil.”
  Louis also had the support of the popular Dominican preacher Humbert of Romans. Like Gilbert, Humbert also warned crusaders against the sinful effects of associating with women in various sermons.
 

The chronicler Jean de Joinville recorded the intense religiosity of Louis and noted occasions on which the King’s deeply held religious beliefs inspired his decision making in the East. In one instance, the King drew upon the then traditional view of sinful women to dismiss crusaders believed to have interacted with prostitutes. Joinville wrote, “As for the main mass of the troops, they took to consorting with prostitutes, and because of this it happened that, after their return from captivity, the King discharged a great number of his people.”
 Perhaps more revealing were the reasons the King offered for his actions. When Joinville asked the King why he discharged so many crusaders, Louis responded that their “debaucheries” contributed to the “suffering” and “misery” of the army.

 Joinville notes that the atmosphere on Louis’ crusade was such that he took special precautions concerning his sleeping arrangements to insure that he was above suspicion with regard to women. He wrote, “My bed was placed in my pavilion in such a position that no one could enter without seeing me as I lay there. I did this to prevent anyone harboring evil suspicions of me with regard to women.”
 On another occasion, a knight was arrested in a brothel and given a choice of two punishments. Either the knight could be bound by rope and shamefully led through the camp by a prostitute; or the knight could surrender his horse and arms and be dismissed from the crusaders.
 Apparently, the knight found the idea of being led around by a prostitute even more disturbing than being dismissed from the crusade, as he chose to surrender his horse and weapons and leave.

In an effort to limit the participation of women, thirteenth-century crusade preachers were instructed to compel women to redeem their crusading vows, unless they were accompanied by a contingent of soldiers.
 To encourage women to redeem their vows, Pope Innocent IV in 1252 granted women whom remained at home the same indulgence as their husbands who fought in the East.
 In 1260, the papal legate Thomas Agni appealed to the prelates at the crusader settlement at Acre to prevent women from going there. He cited the presence of women as the cause of fornication and adultery in the army, and that if women wanted to help they should just send money.
 

After the fall of the last crusader state at Acre, there were no more crusades to the East. Clerical authors unsuccessfully continued to call for expeditions to the Levant. Not surprisingly, they also continued to find room in their works for criticism of women. Writers such as Peter Dubois in his, The Recovery of the Holy Land, addressed the need for purity among clerical leaders, “And that the strength of desire, when its object is seen, is very much more excited and eager than when its object is not seen.” Of course the “object” that should not be seen is woman. Dubois continued, “Have you not noticed this very thing in the attitude of stallions and bulls toward the female of their species? Does not scripture say, ‘The company of women is to be shunned that they may be the less desired.’”
 

Bertrand de la Tour, a contemporary of Peter’s who ended his career as the cardinal bishop of Tusculum, echoed the early concerns of crusades preachers about proper gender roles as they related to the crusades. He invoked the imagery of masculinity as he argued that warfare was “manly combat” and that “man must precede wisely…[with] a strong arm.”
 While there is no reference to women in Bertrand’s crusades sermons, there is no doubt that for Bertrand, crusading was a job for men only. This does not mean that women did not, on occasion, fight in the crusades. Bertrand’s position is typical of clerical perspectives on a woman’s suitability for combat in this period. In both the medieval European and Muslim cultures, good women did not normally fight. As a result, it is likely that Christian writers would have failed to record probable instances of women fighting during the crusades, as it would not have reflected well on the male crusaders.

The presence of women on crusades allows an opportunity for scholars to explore medieval views of women through their depiction in crusades propaganda and its impact on the status of women. The crusades presented a unique environment that allowed for the unusual merging of the belief in the necessity of the Christian warrior’s personal holiness with the traditional belief that women were intrinsically sinful. Both beliefs became essential aspects of propaganda intended to provide reassurance to crusaders. Specifically, such propaganda provided the motivation needed to convince warriors to fight again in the aftermath of defeat. Once assured that sin, in the presence of women on crusades, had been the true cause of initial defeats, many crusaders regained their confidence after witnessing often harsh, but reassuring measures to eliminate sin from their camps. With this, clerical writers established a new strategy for military success that was based on the suspicion, exclusion, and abandonment of women. 

Such propaganda also provided clerics with a convenient excuse for the humiliating failure of expeditions for which they had risked their clerical reputations. As crusade preachers would not accept culpability for their calling of failed crusades, they needed a scapegoat, and they found one in the presence of women. Nevertheless, despite the efforts of the clergy, many women were still bold enough to take the cross and endure the same hardships as the men. For their sacrifice, they were often rewarded with the hostility and cruelty of those they served. Perhaps women who suffered as a result of this early development in crusades propaganda might have found some consolation in the declining luck of the Crusaders following the implementation of such as strategy. After all, as the presence of women declined in later crusades so did the fortunes of later crusaders.    
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